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ing, according to Professor Shih Changju, is primarily chronological: Group A
floors were the first to be built near Anyang, Group C floors the last. These group-
ings, however, also appear to be functionally significant: Group A were possibly
palatial foundations, Group B were sites of ancestral temples, and Group C were rit-
ual structures. The Group B foundations were associated with a maze of human bur-
ials in the same manner in which the royal tombs at Hsi-pei-kang were associated
with sacrificial human burials; this seems to give support to the hypothesis that the
Group B floors were indeed sites of ancestral temples of the royal house. Twenty-one
floors were excavated in Group B, but more houses had probably been constructed
southeast of the excavated area in a region now submerged under the bed of the river
Huan. The evidence strongly suggests that the houses in this group were arranged in
two north-south rows, starting from a square earth altar at the northern end. This
layout seems to resemble the arrangement of the Chou ancestral temples according to
the so-called chao-mu system recorded in Chou and Han texts. But was the chao-mu
system of temple arrangement already known in Shang?

We are confronted with a similar but even more perplexing problem in the ar-
rangement of the royal tombs at Hsi-pei-kang. According to Professor Kao Ch‘ii-hsiin’s
report,*

the Cemetery was divided into a Western part and an Eastern part, separated from each
other by a piece of land about a hundred meters wide. Our excavations have located the
western, northern, and eastern borders of the Western part of the Cemetery and, although
the southern border of it has not been found, we can state with a reasonable degree of
accuracy that to the south of the excavated area there are no big Royal tombs. In the East-
ern part of the Cemetery about fifteen thousand square meters of field were turned over,
and the northern and eastern borders of this part of the Cemetery were located. It is pre-
sumed that in the Eastern part of the Cemetery only its northwestern corner, about one
fourth of the total area, has been excavated. . . In 1950, the Institute of Archaeology of the
Communist Academia Sinica resumed work at Anyang and excavated one big tomb and
twenty-six small graves in an area which archaeologists in the said Institute referred to as
the Wu-kuan village. As a matter of fact, these tombs are within the confines of the Eastern
part of the Hsi-pei-kang Cemetery, and the big tomb opened in 1950 is situated only a
few meters to the south of two rows of small graves we excavated in 1935 in the north-
eastern corner of the Eastern part of the cemetery.

All told, 1,232 tombs dating from the Shang Dynasty were excavated before World
War 11, and ten of these are large royal tombs, seven in the western section and three
in the eastern. These big tombs are all square or rectangular, with a north-south
axis. Adding to these the tomb opened in 1950, there are altogether eleven royal
tombs in the Hsi-pei-kang area, seven in the west, and four in the east. This layout
immediately strikes one as having some peculiar significance, and one may legiti-
mately ask whether the north-south orientation of the royal tombs and their arrange-
ment in an eastern cluster and a western cluster are in any way related to the
arrangement of ancestral temples of the royal house in the Hsiao-t‘'un region. In
his Hsiao-t‘un report, Shih Chang-ju suggests that the construction of the royal tombs
and the royal temples were related events, but he could not say how they were
related. Was a temple built whenever a king was interred at Hsi-pei-kang, or was

4Kao Ch‘l-hsiin, “The Royal Cemetery of the Yin Dynasty at Anyang,” Bulletin of the Department
of Archaeology and Anthropology, National Taiwan University, Nos. 12/13 (1959), pp.1—2.



DUALISTIC PHENOMENA IN SHANG SOCIETY 47

his tablet erected in an existing temple? In any event, the comparability of the Hsiao-
t'un and Hsi-pei-kang layouts is striking and provocative. But why were there seven
royal tombs in the western section of the Hsi-pei-kang cemetery and only four in
the eastern section?

To answer such questions, we must go considerably beyond the archaeological
material. I will examine some of the dualistic concepts that have been formulated
according to the literary records and then come back to the Hsiao-t'un and Hsi-pei-
kang ground plans to see whether some sense can be made of these phenomena.

The Chao-mu System in the Shang Royal Genealogy

The so-called chao-mu system is known to be a Chou institution.” We do not
know much about it, but on the following points there is almost common agreement.
(1) Authentic Chou texts indicate that this system prevailed in the early years of the
Western Chou (11224771 B.C.). (2) The essential form of the system is the alternate
designation of chao and mu generations (one was born into either a chao or a mu
generation). For instance, the conqueror of Shang, King Wu of Chou, was of the
chao generation; his father was mu and his son was mu. (3) The chao-mu system was
related to the descent lines of lineage segments and theoretically continued as long as
the line of descent went on. When and if a segmentary lineage broke off from a par-
ent line of descent, its founder was designated as the Ultimate Ancestor, and the An-
cestor’s son would initiate the ckao generation of this new line of descent; his grand-
son would initiate the mu group. (4) Finally, the chao-mu system was associated
with the arrangement of ancestral temples. The founder of a dynasty, for instance,
was worshipped in a temple at the center at the northern end of the temple com-
pound, and his descendants’ temples were arranged in two parallel rows, with the
chao temples at the left (east) and the mu temples at the right (west). Not all de-
ceased ancestors were entitled to separate temples, however. Aside from the temple
of the Ultimate Ancestor, the number of temples in the two rows was fixed, and these
temples were occupied by more recent ancestors. The exact number of the temples is
controversial, but it is known that the king’s compound included more temples than
the noblemen’s, and the noblemen’s included more temples than the ordinary people’s.
The commoners probably were allowed only a single temple or merely a shrine, but
the ancestral tablets were placed within it in the same two-row arrangement. Just
what kind of social and ritual structure was behind the chao-mu system we do not
know. There are some speculations that center around marriage regulations.® We
shall defer discussion of this subject for the time being.

Did the Shang Chinese have a chao-mu system too? Not according to the tradi-
tional history. Professor Li Tsung-t'ung has, however, pointed out long since that
“the words chs~ and mu have thus far not been recognized in the oracle bone in-
scriptions [of the Shang Dynasty]. Either the Shang people were not categorized in
this way at all, or they were similarly subdivided but their subdivisions were referred

5 The names of chao and mu generations are mentioned in Shih Ching, Shu Ching, and Tso Chuan,
but descriptions of the system first appear in Li Chi.

6 See, for instance, Marcel Granet, “Categories matrimoniales et relations de proximité dans la Chine
ancienne,” Annales Sociologiques, ser. B, fasc. 1-3, (Paris, 1939); Li Tsung-t‘'ung, The History of
Ancient Chinese Society, (Taipei, The Chinese Commission for Cultural Publications, 1954), in two vol-
umes; Ling Shun-sheng, “Origin of the Ancestral Temple in China,” Bulletin of the Institute of Ethnology,
Academia Sinica, No. 7, pp. 141-184, (Taipei, 1959).
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to by other names. Inasmuch as the subdivision is a common feature among primitive
societies, the latter possibility appears to be the more likely.”” In a recent essay, “The
Posthumous Names of the Shang Kings and the Royal Genealogy of the Shang Dy-
nasty: A Sociological Analysis,”® I suggest that a system closely similar to the
chao-mu of Chou can be reconstructed for the Shang according to the distribution
of the kings’ names in the royal genealogy of the Shang Dynasty. Because this hy-
pothesis is essential to the present discussion, I recapitulate the major points.

According to the oracle-bone studies and literary records, the royal genealogy of
the Shang Dynasty includes the following line of kings (excluding the mythological
beginnings):

Shang Chia—Pao Yi—Pao Ping—Pao Ting—Shih Jen—Shih Kuei—Ta Yi—Ta
Ting, Wai Ping, and Chung Jen (successively, within a single generation)
—Ta Chia—Wo Ting and Ta Keng—Hsiao Chia, Ta Wu, and Yung Chi—Chung
Ting, Wai Jen, and Ch‘ien Chia—Tsu Yi—Tsu Hsin and Ch‘iang Chia—Tsu Ting
and Nan Keng—Hu Chia, P‘an Keng (first king having Anyang as capital), Hsiao
Hsin and Hsiao Yi—Wu Ting—Tsu Keng and Tsu Chia—Lin Hsin and K‘ang
Ting—Wu Yi—Wen Wu Ting—Ti Yi—Ti Hsin.

It should be made clear at this juncture that the Shang kings were known by
their personal names during their lifetimes, but that they were referred to after
death by posthumous names. After death a king was known by one of the ten Heav-
enly Stems, the names of the days in the ten-day cycle (Chia, Yi, Ping, Ting, Wau,
Chi, Keng, Hsin, Jen, Kuei). Rituals were performed to a specific ancestral king on
the day of his name. When more than one king was known by the same day’s name,
distinguishing prefixes were added in later records, such as Ta, Tsu, Ti, etc.® Since
the ten Heavenly Stems were originally derived from a system of numerals,*® we
can conveniently substitute numerals 1 to 10 for these stems and transform the royal
genealogy into the following sequence:

1—2—3—4—9—10—2—4, 3, —I—4, 71, 5, 6—4, 9, 1—2—8, 1—4, 7—1, 7, 8, 2—4—,
1—8, 4—2—4—2—8

According to the traditional interpretation, posthumous names were conferred on
specific kings according to the days (within the ten-day cycle) on which they were
born. Thus, the king who was born on the second day of the cycle (yi) was to be
known posthumously as King Yi, etc. An examination of the numeral sequence,
however, makes it clear that the birth-day explanation is far from satisfactory: (1)
The lopsided distribution of the ten days’ names among the kings (heavy concentra-
tion in days 1, 2, and 4) is not likely the result of chance. (2) To look at this sequence
through the generations, we find a tendency of alternate generations’ identity; that is,
the name chia (1) or yi (2) and the name #ing (4) seem to appear in alternate genera-

7Li Tsung-t‘'ung, op. cit., p. I10.

8 Bulletin of the Institute of Ethnology, Academia Sinica, No. 15, pp. 65—95 (Taipei, 1963).

9On the problem of naming in the Shang Dynasty, see Tung Tso-pin, “On the Use of the Ten Day
Names for Posthumous Names in the Shang Dynasty,” Ta-lu Tsa-chik, Vol. 2, no. 3, 1951; and Ch‘ii
Wan-li, “Origin of the Posthumous Naming System in the Yin Dynasty,” Bulletin of the Institute of His-
tory and Philology, Academia Sinica, No. 13 (1948).
10 Kuo Mo-jo, “An Interpretation of Chih and Kan,” Studies of Oracle-bone Inscriptions, (Peiping,
1952). ‘
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tions. There are variations and exceptions to this rule, which have been discussed in
detail (see footnote 8). (3) When there was more than one king to a generation, the
names chia or yi and ting are mutually exclusive; in other words, if there was a chia
or yi king, then there was no #ing king in the same generation, and vice versa. These

regularities enable us to group the Shang kings into five classes according to their
posthumous names:

(1) Chiaor Yi

(2) Ting

(3) Names combined with Chia or Yi only (in the same generation or in alter-
nate generations): Wu, Chi

(4) Names combined with Ting only: Ping, Jen, Kuei

(5) Names freely combined with either Chia or Yi or Ting: Keng, Hsin

These five classes can be further lumped into three groups, group Yi (1, 2, 5, 6),
group Ting (3, 4, 7, 8), and a third or neutral group (9, 10). If we postulate that
these names were not derived from birthdays but were conventional designations of
the groups to which the kings belonged during life as well as after death, the analysis
immediately suggests that there were two groups within the royal house of the Shang
Dynasty, and that these two groups alternated in holding the power to rule. Such a
system is evidently similar to the chao-mu system of the Chou, and I do not hesitate
to equate the two.

To explain this phenomenon is an entirely different matter. The most obvious in-
terpretation is that there was a double descent system at work here or that the kings
belonged to two matrilineal groups and to a single patrilineage. In either case, this
means that the kings were named posthumously according to the kinship categories
of their mothers or spouses, to which they themselves also belonged by virtue of mar-
riage ties. This is essentially in agreement with the explanation given to the chao-mu
system by such modern scholars as Marcel Granet and Li Tsung-t'ung,** and it
would have been satisfactory except that the posthumous names of the official spouses
of the Shang kings contradict it. Many names of these spouses are known; the kings’
names are seldom identical with the names of their mothers, and are never identical
with the names of their official spouses. In fact, although many kings were named yi
or ting, no official spouse was named either yi or zing. We are forced to conclude,
therefore, that if the posthumous naming system represents a kinship network, then
the network must explain the posthumous names of both the Shang kings and their
wives.

My tentative hypothesis is that the royal branch of the ruling clan of the Shang,
by the name of Tzu, was probably subdivided into no fewer than ten lineages.
Among these ten, the yi and #ng enjoyed the highest political status and held the
greatest political power. Among the others, lineages chia, wu, and chi were close to
y1, forming group Yi, and lineages ping, jen, and Ruei were close to ting, making up
the Ting group. The other lineages, keng and Asin, can perhaps be described as “neu-
tralists.” (It goes without saying that ckia, yi, etc. were probably no more than the
classificatory designations of the lineages in a ritual network, and that these lineages

11 Granet, op. cit.; Li Tsung-t‘ung, op. cit.
120n the lineage system of ancient China, see my “The Lineage System of the Shang and Chou
Chinese and Its Political Implications,” unpublished manuscript.
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were presumably known by some proper names). When a member of lineage Yi, let
us say, was the king, he probably was not in a position to marry a woman from the
Ting lineage for his official spouse, because of political considerations. The king’s son,
whose mother was a member of neither of the two politically prominent lineages,
must then have inherited a political status that was relatively inferior. On the other
hand, the king’s clan brothers in the Ting lineage could marry women from the Yi
lineage, and their sons, both of whose parents belonged to the politically eminent line-
ages, inherited a relatively superior political status. When the king of the Yi lineage
died, the throne was therefore not inherited by his own son but by his sororial
nephew in the Ting lineage into which his sisters had married. When the Ting line-
age member became king, the same story was repeated, and the next king was again
in the Yi lineage. The throne thus alternated between the two politically prominent
lineages. Irregularities were, however, bound to occur when appropriate candidates
were not available, and the throne was sometimes taken over by other lineages, in
either the same or the next generation, although the group classification still regulated
the candidacy. In short, from the genealogical record we can formulate: (1) the king-
ship alternated between two politically prominent lineages or between their respec-
tively affiliated lineages; (2) the royal marriages were characterized by a patrisib en-
dogamy in the manner of patrilateral cross-cousin marriage; and (3) the throne was
handed down from maternal uncles to sororial nephews in two generations, or from
grandfathers to grandsons in three generations. Such a rule of succession appears
odd at first glance, but none of the three phenomena is unusual from an ethnograph-
ical point of view. This reconstruction explains every detail concerning the royal suc-
cession and kinship classification that one finds hitherto unexplained in the literary
records. The nearest example to such a model that I have been able to find in the eth-
nographical literature is one from the Funafuti on the Ellice Islands in Western Poly-
nesia:

Funafuti . . . discloses a system of alternating succession to the throne. . . According to
Turner, the kingship alternated in four or five leading families, and when one king died
another was chosen by the family next in turn. Hedley was told that a system had long
prevailed on the island of government by a king and subordinate chief, the latter succeed-
ing to the supreme office on the death of the former, and being himself succeeded in the
subordinate position by the later king’s son. Sollas says there were two branches of the
royal family, and when one king died his successor was generally chosen from the other
branch. ...

The historical evidence indicates, so far as it goes, that the curious system of double
succession referred to by Hedley and suggested by Mrs. David was by no means universal,
but it illustrates it to a certain extent, especially if there were only two alternating branches
of the royal family. In that case we should expect that the branch which for the time being
was not ruling would be of great political importance, and a member or members of that
branch might well occupy the position of “subordinate king or chief.” Thus it is possible
that Tilotu belonged to branch A, and Paolau, who became his subordinate, was of branch
B. Then on Paolau (branch B) becoming king, Tilotu’s children (branch A) became his
subordinates.!®

The occurrence of such a system in Polynesia is the more significant and interest-

18 Robert W. Williamson, The Social and Political Systems of Central Polynesia (Cambridge University
Press, 1924), I, 378-379.
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ing because the Polynesians are thought to be remotely related to the ancient inhabit-
ants of the Chinese mainland, and other institutions have been found that characterize
both the Polynesians and the ancient Chinese.** Unfortunately, Williamson’s book is
not well known for its reliability, and the rapid acculturation of the Ellice Islanders,
particularly the Funafuti group, renders it unlikely that further evidence will come
to light in this crucial respect.

The passages from Williamson also remind one of the great importance attached
to the many so-called “Old Officials” of the Shang Dynasty in both oracle-bone in-
scriptions and literary texts.!® Yi Yin, for instance, is known to be an official of prime
ministerial rank during Ta Yi’s reign, and in the ritual cycle of the royal house he
was given the same respectful treatment as the king’s own ancestors. Perhaps Yi Yin
was the chief of the Ting group at the time when Ta Yi of the Yi group was king. It
is quite suggestive that the rites performed on his behalf were particularly abundant
and elaborate during the reign of king Wu Ting, the first and the most powerful king
of the Ting group during the Anyang period.

In both literary and oracle records, many other names are known and are said to
be those of the more remote ancestors of the Shang kings. Because these names do not
include the cyclic compounds, we cannot infer whether they included ancestors of both
Yi and Ting groups or ancestors of only a single group. In the legendary history of an-
cient China, there was a Hsia Dynasty preceding the Shang, and the historical texts
record a long genealogy of the Hsia kings. Many scholars, notably Ch‘en Meng-
chia,'® have suggested that perhaps the Hsia genealogy represents no more than the
legendary segment preceding the Shang genealogy, and that the Hsia and the Shang
were different chronological segments of a single royal house. I think it is also just
possible that the Hsia kings and the Shang kings before Shang Chia were two par-
allel ruling groups that were closely related. In the Historical Memoirs of Ssu-ma
Ch'ien, the Hsia genealogy is given as follows:

Huang-ti—Ch‘ang-yi—Tuan-hsii—Kun—Yii—Ch‘i—T‘aik‘ang (T‘ai-keng) and
Chung-k‘ang (Chung-keng)—Hsiang—Shao-k‘ang (Shao-keng)—Yi (Ti-ting)
—Huai—Mang—Yi—Ta-chiang and Chii—K‘ung-chia and Chin (Yin-chia)—
Kao—Fa—Li-kues

Of these kings, six were named with the cyclic Heavenly Stem compounds (includ-
ing chia, ting, keng, and kuei). Applying the principle of the identity of alternate
generations, we find that ckiz and keng belonged to the same group, and #ng and
kuei to another group. The contrasts between chiz and ting and the affiliation of
kuei with ting are both identical with the Shang rules. Another point of interest is
that the founder of the Shang Dynasty (Ta Yi) took the throne from the Ting group
(Lii Kuei) of the Hsia Dynasty, suggesting that the change of dynasties here involves
a change of power from the Ting to the Yi. This gives ground for much specu-
lation, but definite conclusions cannot be reached before much more material comes
to light.

14 On the similarity of many Polynesian institutions to the ancient Chinese, see several recent articles
by Ling Shun-sheng published in the Bulletin of the Institute of Ethnology, (Academia Sinica, Taipei).

15 Ch‘en Meng-chia, A Comprehensive Description of the Oracle Texts Found at Yin-hsii, (Peiping,
1956).

16 “Myths and Magic in the Shang Dynasty,” Yenching Journal of Chinese Studies, No. 20, 1936.
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What is probably more important is the fact that the yi-ting system of the Shang
and the chao-mu system of the Chou are similar in many ways other than the identity
of alternate generations. Allow me to quote myself:'7

The similarities between the two systems, in addition to those described above, consist
of the following:

First, it is known from bronze vessel inscriptions and other sources that the Chou con-
tinued to use the cyclic Stems for posthumous names. If this usage in Shang signifies a
kinship network classification, then it is highly probable that the Chou usage has a similar
meaning.

Second, in some Chou genealogies, the generation order in which the cyclic names ap-
pear is identical with the Shang rule. For instance, of two kues vessels dated to the reign
of King Mu, one bears an inscription including the name Grandfather Hsin, and the other
the name Father Yi. This order (Hsin—Yi) is identical (though in reverse) to the last
two Shang kings (Yi—Hsin). The first duke of Ch‘ is named T‘ai Kung, whose son was
Ting, Ting’s son was Yi, and Yi’s son was Kuei. Two points are particularly worth men-
tioning here. (1) The order of appearance of the three stems (Ting—Yi—Kuei, of the
Ting group) is identical with both the Shang and the Hsia rules. (2) According to the
chao-mu system, T‘ai Kung was the Ultimate Ancestor of the new lineage, his son, Ting,
belonged to the chao generation, and Ting’s son, Yi, belonged to the mu generation. This
is a first indication of a possible equation between Yi and m# and between Ting and
chao. . . . The dukes of Sung are known to be the direct descendents of the Shang royal
house, and one of the dukes named Ting was of the right generation in relation to the
Shang kings. That the Sung institution should be identical with the Shang is not at all
strange, but the identity of the Ch'i (of Chiang clan, very closely related to the royal Chou)
system with the Shang customs is remarkable.

Third, what is even more striking is the fact that the royal Chou seems also to have
practiced the same institution in this respect as their political opponents. We know that in
the ritual cycles of the Shang the kings were worshipped in ancestral rites on the days of
the ten-day cycle whose names were identical with their posthumous names. From both
bronze inscriptions and literary texts, we do have some material about the days on which
rites were performed to the deceased royal Chou kings and their brother dukes. In these
materials we find the following coincidence: Those kings and dukes which belonged to
the chao generation were invariably worshipped on the #ng day, and those of the mu
generation invariably on the yi day. There are some problems to be clarified before this
correlation can be regarded as being conclusive, but the coincidence is rather striking.

At this point let us come back to the problem of the spatial layout of the royal
tombs at Hsi-pei-kang. We have pointed out above that the four tombs for the chao
generations were on the left (east) and the seven for the mu generations on the right
(west). Now, Anyang is known to have been the capital of the Shang Dynasty since
King P‘an Keng. After P‘an Keng there were eleven more kings, the last of whom,
Ti Hsin, is known to have committed suicide when his capital fell to the invading
Chou. The remaining eleven kings at Anyang can be grouped into two classes accord-
ing to their generation order:

Ting group (chao): four kings (Wu Ting, Lin Hsin, K‘ang Ting, Wen Wu

Tin
Yi groﬁZ) (mu): seven kings (P‘an Keng, Hsiao Hsin, Hsiao Yi, Tsu Keng,
Tsu Chia, Wu Yi, Ti Yi)

17 Chang Kwang-chih, op. cit., in Bulletin of the Institute of Ethnology.
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It is, then, quite a coincidence that there were eleven kings of Shang during the
Anyang period and eleven royal tombs at Hsi-pei-kang, and furthermore, that of
the eleven kings four were chao and seven were mu, and of the eleven tombs
four were at the chao side and seven at the mu side. This coincidence might
appear to be too good to be true, and we must bear in mind that it is by no means
established without doubt that the so-called royal tombs were used for kings’ burials,
and that the excavations at Hsi-pei-kang are not yet completed. This is nevertheless
an impressive correspondence.

If the tomb HPKMioor described in the monographic report mentioned above
is indeed the earliest tomb of the western sector at Hsi-pei-kang, according to
Li Chi’s stratigraphical and typological studies,’® then we are tempted to suggest
that this is the burial place of none other than P‘an Keng himself, the founder of
Anyang as the Shang capital. This identification would be a fact of great chronologi-
cal and other significance. It would inevitably force a reassessment of the level
of achievement of the Shang civilization at the beginning of the Anyang period,
and would also lead to a review of the meaning of the structural sites at Hsiao-t‘un,
some of which are known stratigraphically and typologically to antedate HPKMaioox
at Hsi-pei-kang.’®

The “Conservatives” and “Progressives” in the Oracle Records

In the foregoing discussion, I have attempted to demonstrate that in the royal
house of the Shang Dynasty there were probably two groups that alternated in
holding the ruling power in the central kingdom. Inasmuch as the royal house was
to a considerable extent the torch-bearer and molder of the civilization, the question
naturally arises as to whether the Shang civilization manifested a trend toward
a dualistic polarization. Inversely, any dualistic phenomena in the Shang civilization
would tend to support the dualism one finds in the genealogical records. My
answer to this question is that there are indeed some clues suggesting dualistic
phenomena in Shang institutions. Some of these can easily be correlated with the
dualistic division of the royal power group; some others cannot. Let us begin
with an examination of the so-called Conservative and Progressive schools recognized
in the oracle-bone inscriptions.

The late Professor Tung Tso-pin®® believed that “as the result of intensive
chronological studies” he had

found that during the 273 years [from the time when P‘an Keng moved his capital to
Anyang to the fall of Ti Hsin] the Yin institutions included an Old [or Conservative] and
a New [or Progressive] school. This observation was at first based upon the difference
between the two schools in the realm of the calendrical system, but later it was realized

18 Li Chi, “Eight Types of Hairpins, and the Evolution of their Decorative Patterns,” Bulletin of the
Institute of History and Philology, Academia Sinica, No. 30 (1959); Li Chi, “Evolution of the White
Pottery of the Yin Dynasty,” Bulletin of the Institute of History and Philology, Academia Sinica, No. 38
(1957).

191i Chi, “The Chronological Relationship Between the Hsiao-t'un Sites and the Hou-chia-chuang
Tombs as Seen from the Evolution of the Hair-pins,” Bulletin of the Institute of History and Philology,
Academia Sinica, No. 29 (1958).

20 “The Conservatives and the Progressives in the Yin Institutions,” Ta-lu Tsa-chih, Vol. 6, no. 3, 1953.
For detailed documentation, see his monumental monograph, Yin Li P‘u, Institute of History and Philol-
ogy, Academia Sinica (Lichuang [Szechwan], 1945).
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that the differences prevailed in all areas of the institution. . . . Furthermore, the Con-
servatives and the Progressives alternated in holding power.

The political history of the Yin period is accordingly divided into the following
four stages by Tung.

Stage I: Conservative (adhering to the traditional): P‘an Keng, Hsiao Hsin,
Hsiao Yi, Wu Ting, and T'su Keng

Stage II: Progressive (innovating): Tsu Chia, Lin Hsin, K‘ang Ting

Stage III: Conservative (resurrection of the traditional) : Wu Yi, Wen Wu Ting

Stage IV: Progressive (revival of reformation): Ti Yi, Ti Hsin

To support his hypothesis, Tung discussed in several papers the variations in
the ritual cycle, calendrical system, inscription styles, and divination practices of
the respective schools. The details of his evidence are too technical and minute to
be described here. Suffice it to state that Tung’s arguments are convincing enough
insofar as the existence of two contrasting systems of institutions is concerned. The
Tung hypothesis has not been accepted by Shang scholars in general, and the
major point of controversy lies in the identification of the oracle texts of the
reign of King Wen Wu Ting. Several scholars insist that many of the oracle texts
Tung assigned to Wen Wu Ting’s reign should actually be dated to King Wu
Ting’s reign.?* If this view prevails, then Stage III of Tung Tso-pin would be
represented by entirely inadequate data, which would render his hypothesis of
cyclical rise and fall of the Conservatives and the Progressives untenable. On this
highly technical point, I do not profess bias. Our immediate problem is whether
the subdivision of Shang institutions, as recognized by Tung, was in some way

related to the subdivision of Shang kings suggested above. In the quoted essay on
the posthumous names of the Shang kings, I made the suggestion that the so-
called Conservative institutions were probably the subculture of the Ting group of
kings and the so-called Progressive institutions the subculture of the Yi group.
I now feel that such a correlation is somewhat premature. But on the following
phenomena there is probably no disagreement.

1) The Shang institutions of the Anyang period, as seen from the oracle texts,
do consist of two major variations.

2) The oracle texts of the period of King Wu Ting, the first Ting group king
of the Anyang period, are abundantly represented by remains at Anyang, and the
major features of the Shang institutions during this period are well exemplified.
It is clear that the transition from Wu Ting to Tsu Chia (via a vaguely understood
Tsu Keng period of perhaps seven years) was marked by a sudden and drastic
change of institutional characteristics. Many of the deities and ancestors Wu Ting
sacrificed to were frequently neglected by Tsu Chia, and the irregular impromptu
kind of ritual schedule of Wu Ting was replaced by a rigid, neat, and prearranged
schedule for the rituals and sacrifices to the deceased ancestors. After a lapse
following Tsu Chia, his rigid ritual schedule was revived during the reign of
Ti Yi, whose institutions had many essential features in common with Tsu Chia.

21 For instance, see Ch‘en Meng-chia, op. cit. (1956); Kaizuka Shigeki and Ito Michiharu, “Re-ex-
amination of the Principles of Dating the Bone Inscriptions with Special Reference to Tung Tso-pin’s At-
tribution of Some Bone Inscriptions to the Era of Wen-wu-ting,” The T6h6 Gakuhd, No. 23, (Kyoto,

1953.)
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In other words, the variations in institutions do seem to be tied in with the
subdivisions of Yi and Ting groups. The question is whether most of the oracle
materials of the Yi group kings manifest the Tsu Chia and Ti Yi variety, and
whether most of the oracle materials of the Ting group kings manifest the Wu
Ting variety of institutions. The current knowledge of the oracle-bone specialists
seems to suggest that the group-related changes of institutions are zrends but not
necessarily requirements. It is to be hoped that the specialists can be heard from in
this respect again after they have made an intensive study with this correlation
problem in mind.

3) In addition to the points of variation detailed by Tung, other aspects of
Shang institutions should also be viewed from the present perspective, so that more
data concerning correlation—if any—can be brought to light. For instance, one
potentially fruitful area of research is the grouping of diviners. This subject has
been rather exhaustively studied by many scholars since Professor Tung’s initial
discovery of the diviners’ names in the oracle texts, but the purpose of the studies
has been largely chronological.?? The old Chinese saying has it, “yi ch‘ao t‘ien-tzu
yi ch‘ao chen,” which can be rendered roughly as “When the Empire changed
Emperors, the Court changed officials.” If the Shang kings came from two con-
tending power groups, it would be interesting to know whether the corps of
diviners was overhauled with each succession involving the change of Yi and
Ting groups.

Two Styles of Bronze Decorative Art

The remarkable achievement of Professor Bernhard Karlgren in the stylistic
studies of Shang and Chou bronze decorative art is well known. Karlgren dis-
tinguishes three styles of this art: Archaic, Middle Chou, and Huai, of which the
Archaic prevailed during the Yin and the early Western Chou?® In his “New
Studies of Chinese Bronzes” published in 1937,2* Karlgren further subdivides
the Archaic Style into three groups of decorative elements, A, B, and C. His data
concern 1,294 Archaic Style bronze vessels in museum and private collections through-
out the world, and the distribution of the A, B, and C elements in the decor of in-
dividual bronze vessels is as follows:

“There are . . . 517 vessels with one or several A elements (combined or not with C
elements) but with no B elements; there are 549 vessels with one or several B elements
(combined or not with C elements) but with no A elements. There are only 14 vessels
with both A and B elements,”?® and “the vessels that possess neither A nor B elements,
but exclusively the neutral C elements . . . aggregate 214.” 28
Karlgren therefore concludes that the Yin bronze art contains two contrasting
styles, A and B, whose elements as a rule do not both appear in the decor of one
vessel, but either of which could combine with a third neutral element, C. In the

22 See Ch‘en Meng-chia, op. cit. (1956); Jao Tsung-yi, Oracle Bone Diviners of the Yin Dynasty,
(Hong Kong University Press, 1959).

28 Bernhard Karlgren, “Yin and Chou in Chinese Bronzes,” Bulletin of the Museum of Far Eastern
Antiquities, No. 8 (Stockholm, 1936).

24 “New Studies of Chinese Bronzes,” Bulletin of the Museum of Far Eastern Antiquities, No. 9
(Stockholm, 1937).

25 Karlgren, 1937, p.72.

28 Ibid., p.75.
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last decade Karlgren has studied materials brought to light after 1937, and has
added some new criteria of classification within his 1937 system.?” His criteria are
summarized below.

(1) Some common characteristics of the Archaic Style: “A store of decor ele-
ments entirely based on the animal kingdom; a stiff arrangement with confronting
figures symmetrically arranged round a central figure; an invariable rule about the
decorated neck zone; and a series of ‘neutral’ decor features belonging to various
classes of both styles.”?®

(2) A elements are: masked t‘ao-tieh; bodied t‘ao-tieh; bovine t‘ao-t‘ieh, cicada;
vertical dragon; uni-decor. B. elements: dissolved t‘ao-tieh; animal triple band; de-
tailed bird; eyed spiral band; eyed band with diagonals; circle band; square with
crescents; compound lozenges; spikes; interlocked T’s; vertical ribs. The neutral C
elements are: deformed t‘ao-tieh; dragonized t‘ao-tieh; dragon (trunked; beaked;
jawed; turning; feathered; winged; s; and deformed); bird; snake; whorl circle;
blade, eyed blade; spiral band.

(3) The contrast in decorative elements between the A and B groups is related
to a considerable extent to the forms and shapes of the vessels.

Karlgren’s interpretation of the A-B contrast is a double-barreled one. He calls
the A group of elements “primary” and the B group “secondary,” believing that the
latter was of later origin and derived from the former. Both groups of elements
were employed during the Anyang period, Karlgren believes, but he also thinks
that the A group diminished and the B group increased in importance toward the
end of the period, which explains why there are very few pure A bronzes that
can be accurately dated to the Chou period. On the other hand, Karlgren also
suggests some sociological grounds for the origin of the B group and for the
parallelism of A and B groups at Anyang.

. . . it stands to reason that inside one such family of metal workers, in one factory
handed over from father to son as a sacred legacy, the vessel types and decor types may
often have been piously regarded as a sacred norm in the making of new specimens for
ritual use in the ancestral temples. It may therefore have been the achievement of newly-
started rival houses of casters to create a new style, the B style, on the basis and yet radically
deviating from the earlier A style. It is quite conceivable that the head-men of the earlier
house continue for generations to repeat their old decor types . . ., parallel with the ac-
tivities of their more modern competitors. Conceivably the one school was in the service
of one noble family, and the other in that of another noble house, a rival of the former.2?

Many aspects of Karlgren’s analysis are susceptible of criticism, and there has
been plenty of it. On two points particularly, he is highly vulnerable. First, he has
been handicapped by the nature of his data (the result of market selection, unclear
provenance, and heterogeneous origins of time and place). Second, his chronological
interpretation (A prior to B) is based exclusively upon the concepts of a naive
evolutionary scheme. It is not my purpose to criticize this, however. I think his
A and B classification is well established by his material. His sociological interpre-

27 Karlgren, “Marginalia on Some Bronze Albums,” Bulletin of the Museum of Far Eastern Antiqui-
ties, No. 31 (1959), pp.289-331; “Marginalia on Some Bronze Albums II,” Ibid., No. 32 (1960), pp.321~
324; “Some Characteristics of the Yin Art,” Ibid., No. 34 (1962), pp.1—28.

28 Karlgren, 1962, p. 18.

29 Karlgren, 1937, pp. 91-92.
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tation of the stylistic subdivision, on the other hand, takes on new meaning under
the perspective of the current undertaking. Unfortunately, his sociological inference
is not at all supported by objective evidence, and this interpretation has never been
seriously followed either by Karlgren himself or by his critics or adherents.

For the purpose of discerning the social significance of the stylistic dualism in
the Shang bronze art, it is not enough to examine the occurrence of A and B ele-
ments in the decor of individual vessels; it is imperative to look for them in the
decoration of vessels in the same assemblages. The social factors in the stylistic
division must be highly complex, and the significance of stylistic distribution among
different vessel assemblages is obviously manifold. Karlgren says that vessels bearing
different style elements were probably cast by different families of casters. This
can easily be confirmed or refuted by an examination of the clay molds found in
the same factory sites, of which there are many but none which have been de-
scribed in detail in publications. Furthermore, if the bronze vessels found from
the same tomb all bear A or B elements, then apparently that style was favored by
the man who was buried there and/or by his family. Such studies are relatively
facile, but they cannot be done until more data on Shang sites are published and
until we know what objects were excavated together from each house, tomb, or pit.

Now we are faced with the inevitable question of whether the dualistic division
of Shang bronze art is related in some fashion to the dualistic division of Shang kings
and their institutions. This is a highly complex problem because we must take into
consideration not only the exact meaning of the stylistic differentiation and the
changes in style during the Anyang period, but also whether similar divisions can be
made in realms of art other than the decoration of bronze vessels. There is little ques-
tion that the dualistic phenomena in the various realms of Shang civilization are
mutually related, including those in the realm of art, because in the available data we
can observe that A and B elements fail to be combined in the same vessels and that
they also tend to be mutually exclusive in the decor of bronze vessels found from the
same assemblages.

Of all the Shang bronze vessel assemblages that are archaeologically exca-
vated, the most complete and detailed account available is that of the royal tomb
HPKMioor at Hsi-pei-kang. Objects of art, decorative or otherwise, are abundant
in this tomb, and include stone and jade sculptures in the round, wooden beams and
structures with painted and inlaid designs, engraved bone and antler pieces, white
pottery, as well as bronze vessels, weapons, and horse-and-chariot fittings. An analysis
of the bronze vessels according to the Karlgren classification is given below.

HPKMi1133:4, Round Ting Tripod (PL 242:1, Pl. 245:1, in the HPKM1oo1 monograph
quoted above): From a sacrificial human burial in the western ramp. Decor elements:
C, or on the verge of becoming B.

HPKMi1133:3, Round Ting Tripod (Pl. 242:2; Pl. 245:2): Probably from a sacrificial hu-
man burial atop the wooden &‘uo chamber. Decor elements: C, or on the verge of be-
coming B.

3:1622 and HPKMi1133:2, Li Ting Tripod (Pl. 242:3; Pl 245:3): Broken into many
pieces, mostly recovered in the western ramp. Decor elements: C.

R1068, Chiich Tripod (Pl. 242:4; Pl. 246:2): West Ramp. B.

Riroor, Chiieh Tripod (Pl. 243:1; Pl. 246:1): Probably atop the wooden £‘uo chamber. B.

Ri1r1oo02, Chiteh Tripod (Pl. 243:2; Pl. 245:4) : From disturbed pit. B.
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R1030, Ku Vessel (Pl. 243:3; PL. 246:3): West Ramp. B.

Ri11003, Ku Vessel (Pl. 243:4): Disturbed pit. C.

Ri1004, Ku Vessel (Pl. 244:1): Probably atop the wooden %‘#o chamber. C.

Riroz1, Lei Vessel (Pl. 244:2; Pl. 246:4): Probably atop the wooden %o chamber. B.

R11028, Ting Tripod Fragment (Pl 253:2; Pl. 257:2): Disturbed pit. B.

Miscellaneous Fragments (Pl. 253-255): All from the Disturbed pit. Decorative elements
on them include spikes, compound lozenges, lei-wenized or yiin-wenized t‘ao-t'ieh, all
elements of the B group.

All these bronze vessels were excavated from sacrificial burials in various
parts of the tomb, and the decoration on all contains only B or C elements. The
leading motif is a neckband of highly lei-wenized t‘ao-tieh, some of which can
be called “deformed t‘ao-tich” and other “dissolved t‘ao-t'ieh.” Such characteristic
B elements as circle bands, spikes, compound lozenges, and animal triple band are
found in many vessels. A elements did not occur on a single vessel.?® On the
other hand, among the other categories of objects found in this tomb, many such
typical A elements as bovine t‘ao-tieh, vertical dragon, and realistic t‘ao-tieh are
found in bone sculptures and in one type of bronze weapon. Although the
significance of this discrepancy is readily evident, we are not equipped to cope
with the decorative art of other artifacts than bronze vessels insofar as the Karlgren
classification is concerned.

At the site of Hsiao-t'un, Li Chi® reports that ten burials have yielded an
aggregate of seventy-six bronze vessels. Usable data are available from six of
the tombs. Their respective locations and yields are listed below:

Three Burials Near Temple Floor By

Mi188: A pien (Fig. 11:b, in Li Chi’s report quoted above), with B elements; a p‘o (Fig.
14:b), with B elements; a ting (Pl 9:4) with B elements; and a chia (Pl 12:2)
with C elements.

Mz232: A ku (PL V:10), with B elements; a p'o (PL. VI:1; PL. VII:4), with B elements;
another p‘o (Fig. 15:b), with C or B elements; a chiieh (Pl 16:4) and two chia
(PL 11:2; PL. 13:2,3), with C-like elements.

M238: A lei (PLL:2; Fig. 17:b) with A or C elements; a ku (Pl. 5:4) with typical B
elements; two other ku (PL. 5:11 and 12) with C elements; two square yi (Pl 19:1,
2) with A elements; a round yu (Pl 8:2) with A-like elements; a hu (Fig. 13:6),
with A-like elements; a chiieh (Pl 16:5) with C elements; a four-legged chia (PL
18:4) with C elements.

Three Burials Near House Floor Cl

M331: Two tsun (PL 3:1,2; PL. 7:3; Fig. 9:b), with C elements; a ku (Pl 5:6) with B
elements; another ku (Pl 5:2) with C elements; a square yu (Pl 8:1) with A

80 This tomb was heavily plundered, and most of the “spectacular” pieces have presumably found
their way into various public and private museum collections. We do not know what they were, and can-
not speculate about their stylistic classes. On page 3 of the HPKMroot report, the authors state that three
ho vessels described in Sueji Umehara’s Selected Ancient Treasures Found at Anyang, Yin Sites (Kyoto,
Kabayashi, 1940), Plates 4446, are known to be plundered from HPKMrioo1. All three of these vessels
bear A-type elements, in contrast to the B-type decoration described above. Since we do not know
whether these three vessels were indeed from HPKMioo1, or which part of HPKMi1oor they came from
even if they were from this tomb, we can only disregard them in the present discussion.

811 Chi, “Studies in Hsiao-t'un Bronzes,” Chinese Journal of Archaeology, No. 3 (Nanking, 1948).
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elements; a p‘o (Pl. 6:2) with C elements; a ting (Pl. 9:2) with C elements; two
chia (PL 12:1; PL 13:5) with A elements; a hsien (Pl 18:2) with B-like elements;
a four-legged chiieh (PL 18:3) with A-like elements.

M333: A ku (Pl 5:8) with C elements; a p‘o (Pl %:2) with A-like elements; another p‘o
(PL 7:5) with C-like elements; a ting (Pl 9:3) with B elements; a chiich (Pl 16:3)
with B elements; a chia (Pl. 12:4) with B elements.

M388: A po (PL 3:3; PL 7:1) with B elements; a chiieh (PL 15:1) with B elements; a
chia (Pl 13:1) with B elements.

These analyses lead to the following observation. As far as the available data
from the bronze vessels excavated from the Yin Dynasty tombs at Hsiao-t‘un
and Hsi-pei-kang are concerned, the vessels from the same tomb are decorated
predominantly with either A or B elements. Accordingly, these burials can be
grouped into two sets: (1) predominantly A elements: Hsiao-t'un M238 and M331;
(2) predominantly B elements: HPKMioor, Hsiao-t'un Mi88, M232, M333, and
M388. (Neutral C elements are, of course, present in both sets). The significance
of this phenomenon is as yet unclear because much more material about the exca-
vations remains to be published, but the following observations are probably
warranted:

(1) Within the chronological range of the Anyang period, the relative dating
of the A and B elements is inconclusively indicated by the material. But in any
event Karlgren’s speculation for a B-later-than-A tendency is not substantiated.
On the basis of stratigraphy and bone hairpin and white pottery typologies, Li
Chi believes that HPKMioox is the earliest royal tomb in the western sector of the
Hsi-pei-kang cemetery.®2 Its bronze vessels exhibit B and C elements exclusively. The
bronze-bearing burials at Hsiao-t‘un, according to Li Chi’s typological studies, are
arranged chronologically as follows: earliest: M188, M232, M388; next: M331; still
next: M333; latest: M238 (which, however, could also antedate M331).%® Of these
tombs, M188, M232, and M238 are probably related to Temple Floor By, and
M331, M333, and M388 are associated with floors in Section C of the Hsiao-t'un
site. Shih Chang-ju®* believes that Section B as a whole was earlier than Section C,
and Li Chi®® thinks that Floor By at Hsiao-t'un and tomb HPKMioor at Hsi-pei-
kang are largely contemporaneous. Thus the typologically arranged chronological
order of the Hsiao-t'un tombs is stratigraphically supported. Of these tombs, A
elements prevailed in the later M238 and M331 burials, and B elements dominated
the earlier M188, M232, and M388 burials. The one conclusion we can draw from
this is that the phenomenon of vessels in one tomb having predominantly A or B
elements cannot be explained purely in terms of chronological factors.

(2) The picture that has emerged so far is one that is applicable exclusively
to the bronze vessels. Whether the decorative art in mediums other than bronze can
be treated in the same manner and what the result may be are problems for future
investigations. It is clear however that the stone, pottery, bone, and bronze artifacts
in HPKMi1oor were molded in different artistic styles, and that the typically A

82 See footnote 18.

83 Li Chi, “Studies in Hsiao-t‘un Bronzes,” Table 13.
84 Shih Chang-ju, op. cit.

85 Li Chi, op. cit. (in footnote 19).
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elements in the Hsiao-t‘'un bronzes occur more frequently in square vessels than in
round vessels. It is possible that stylistic classifications overlap but do not totally
coincide with industrial specializations, but this is no more than a superficial im-
pression at this point.

(3) What is probably more important is the fact that all the excavated bronze
vessels were from burials that were probably sacrificial. We have no data whatsoever
on the bronze vessels within the wooden k‘uo chambers that contained the bodies
of the Shang kings themselves. Therefore, the vessel groupings indicated in the
available data are not necessarily correlated with the subdivision we have made
above within the royal house itself.

In addition to Anyang, Shang (or probably Shang) bronzes have been exca-
vated from several other sites in north China and south China, but only the
following sites can be analyzed from publications:

Liuli-ko, Huei Hsien, northern Honan:®® Bronze chileh, chia, and ku vessels ex-
cavated from several tombs, possibly within the same time range as the M333 at
Hsiao-t‘un. The decorative elements of these vessels are characterized by two leading
motifs: deformed and lei-wenized t‘ao-t'ieh, and circle band, two characteristic B
elements. Not a single instance of the A element is reported.

Chien-hsi, Meng Hsien, Honan:*" Two bronze chiiech and one ku from a tomb, with
decor again characterized by the B-category circle band and lei-wenized t‘ao-t'ieh.
Erh-lang-p‘o, Shih-lou, Shansi:®® An assemblage of several vessels of unclear prove-
nance. All illustrations that permit stylistic analysis show B elements (spikes,
circle bands, and circle bands with diagonals).

Huang-ts'ai, Ning-hsiang, Hunan:®® Several vessels of unclear provenance, all bear-
ing typical A elements (bovine and other realistic t‘ao-t‘ich).

Chu-wa-chieh, P'eng Hsien, Szechwan:*® Lei and chih vessels, with realistic t‘ao-
tieh decors, typical A elements.

The homogeneity of these assemblages in terms of A and B classification is
remarkable, and this supports the observation made on Anyang finds that exclu-
sive or predominant A or B elements not only prevail in the decor of single vessels
but also in the assemblages of finds. We know that the Shang royal house appointed
relatives as lords of local administrative units,*! and none of the sites listed above was
a Shang capital site. Could it be that the Shang settlements in these places were ruled
by lords who belonged to one of the two branches of the royal family under which
the appointments of lordships were made? Did geography (south versus north
China) have anything to do with the distribution of stylistic elements? These ques-
tions must remain unanswered.

86 Kuo Pao-chiin, Hsia Nai, e¢ al., Excavation Report of Huei Hsien (Peiping, 1956).

87 Liu Hsiao-ch‘un, “The Excavations of the Site at Chien-hsi in Meng Hsien, Honan,” K‘ao-ku 1961,
no. 1, pp.33-39.

88 “Shang and Chou Bronzes Unearthed at Erh-lang-p‘o in Shih-lou Hsien, Shansi,” Wen-wu Ts'an-
k‘ao Tzu-liao, 1958, no. 1, p.36.

89 Kao Chih-hsi, “Shang Bronzes and Sites at Huang-ts‘ai, Ning-hsiang, Hunan,” K‘ao-ku, 1963, no.
12, pp.646-648.

40 Wang- Chia-yu, “A Note on the Bronze Artifacts Unearthed at Chu-wa-chieh, in P‘eng Hsien,
Szechwan,” Wen-wu, 1961, No. 11, pp.28-31.

41 Hu Hou-hsiian, “The Feudalistic Institution of the Yin Dynasty,” Chia-ku-hsiieh Shang shih lun
ts‘ung, (Tsinan, 1944).
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Conclusions

There seems to be little doubt that dualistic phenomena existed in the Shang
institutions. Furthermore, according to a sociological analysis of the royal genealogy,
the dualistic phenomena in Shang institutions were probably related to the dualistic
division within the ruling family. Whether the various aspects of the dualistic
phenomena were all mutually related, and whether there was a single, coherent
dualism that characterized Shang society, are questions worth asking. It is obvious
that much in this article is speculative and that I have raised more questions
than I have answered, but I am confident that studies in relevant materials, partic-
ularly the oracle-bone inscriptions, along similar lines will bear fruitful results in the
future.

Dualistic phenomena are a common feature of many different societies, and
many different factors are probably responsible for their existence—marriage regu-
lations, political systems, or even geographical factors. Dualistic phenomena have
been recognized in many sectors of ancient Chinese history, particularly in the
early legends of the pre-Shang period. The present paper deals exclusively with
Shang society, and with only some aspects of it. It cannot be stressed too strongly
that I have not intended to present an overall interpretation for dualistic phenomena
in different periods of ancient Chinese history, even though some of my observa-
tions may prove to be of some wider applicability.

Dualistic phenomena in Shang society are apparently related to such dualistic
concepts in Shang ideology as the contrasts between yin and yang (not neces-
sarily in such terms) and between sacred and profane. Simple equations, however,
should not be made on the basis of the data presented, and the present discussion
deals not with ideology but with institutions.





